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tells us, is an essential element in the ultimate reality.1 He there-
fore disagrees with McTaggart, who maintains the unreality of
time. ''But the real time is not serial time to which the distinctions
of past, present and future is essential; it is pure duration, i.e.
change without succession, which McTaggart's argument does not
touch."3 So far, Iqbal is at one with Bergson. But he does not
accept Bergson's strictures against thought. The latter conceived
thought as a spatializing activity and as opposed to intuition,
which only can reveal the true nature of reality. Iqbal maintains
that, though outwardly thought spatializes and makes use of only
mechanical categories, it has a deeper moment also in which it
synthesizes the elements of our experience and goes beyond
mechanism. Iqbal criticizes both Gazzali and Kant also for failing
"to see that thought, in every act of knowledge, passes beyond
its own finitude."3

Iqbal is anxious to prove that man should not abandon the
world in order to realize the ultimate truth. If, as it is generally
maintained, thought is connected with the world, and if the
world has to be renounced for the ultimate truth, it implies that
thought has to be left behind. And it is held that intuition alone,
and not thought, can reveal to us the final truth. But Iqbal wants
to show that neither the world nor thought should be left behind. It
was a mistake of Gazzali, Kant, Bergson and a host of others that
they have not noticed a deeper aspect of thought. "In its deeper
moment, however, thought is capable of reaching an immanent
Infinite in whose self-unfolding movement the variously finite
concepts are merely moments. In its essential nature, then,
thought is not static; it is dynamic and unfolds its internal
infinitude in time like the seed which, from the very beginning,
carries within the organic unity of the tree as a fact. Thought is
therefore the whole in its dynamic self-expression, appearing to
the temporal vision as a series of definite specifications which
cannot be understood except by reciprocal reference. This meaning
lies not in their self-identity, but in the larger whole of which
they are the specific aspects. The larger whole is, to use a Quranic
metaphor, a kind of 'Preserved Tablet/ which holds up the entire
undetermined possibilities of knowing as a present reality, reveal-
ing itself in serial time as a succession of finite concepts appearing
to reach a unity which is already present in
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